


Bristol Rosicrucian College summons for 14 April 1873 mentioning the
reading of Hockley's 'Evenings With the Indwellers of the World of Spirits'

(see p. 132).
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14 The Rosicrucian Seer

Spiritualism, occultism, and their practitioners. They reveal his
depth of knowledge of occult literature (although Davies states
that Hockley knew no other language than English) and the
resultant ability to detect when an author was summarizing or
merely plagiarizing a little known writer's work, as in his
dismissive comments to Irwin on Madame Blavatsky's Isis
Urrveiled. Except with regard to Freemasonry, he does not
appear to have been a joiner of groups or societies, his
Corresponding Membership of the Theosophical Societybeing
an 'honour' from Col. Olcott in 1877.

The letters also show a marked concern with his own and
other's health, and the problems of regularly removing from one
set of rooms to another accompanied by his large library. Why
he should have had to move so often has not been discovered.
An insomniac,he constantly suffered from headaches and
eyestrain, probably a result. of many years studying and
meticulously copying and deciphering old manuscripts. The
implication from the letters is that he was rarely at home,
constantly attending meetings and seances. His last few years
were dogged by increasing ill-health and he died at the age of
seventy-seven on 10 November 1885. The cause of death,
registered by a cousin who was present, was stated to be 'natural
decay and exhaustion'.

As befits an accountant, his willwas short and precise. He left
a little over three and a half thousand pounds, household goods,
his books, manuscripts, mirrors and crystals. He ordered his
library to be sold and the proceeds, together with the remainder
of his estate after a few personal bequests, were to be divided
between distant relatives. His crystal and mirrors were bought
by James Burns and Co., but their ultimate fate is not known.
The fate of his books and manuscripts is also a mystery. A. E.
Waite" was in error when he stated that Irwin bought Hockley's
library. Much of it, in fact, was bought byGeorge Redway, who
issued a special catalogue compiled for him by Arthur Machen
(see p. 26).9 Some items turn up in Redway's catalogue of the
library of Walter Moseley.l" including the manuscript of the
Crowned Angel's magnum opus. Neither catalogue, however,
contains anything like the 1,000 volumes Hockley claimed to
have had in 1869, or even a small part of his own manuscripts.
Of the thirty or more notebooks in which he recorded his
scrying experiments few can be traced in addition to the extracts
copied by Irwin in the I 870S.

Hockley was given his first crystal in 1824 and by the time he
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gave his evidence to the London Dialectical Society in 1869 he
had amassed thirty manuscript volumes containing the answers
to more than twelve thousand questions he had asked of his
spirit guides in the mirror or crystal. To his sorrow, like the
great Dr Dee, he was unable himself to see anything in the
crystal and had to make use of what he termed a 'speculatrix'.
He appears to have met with most success when using young
girls, particularly one Emma Louisa Leigh. He came into
contact with her in the early 1850S in Croydon where she lived
with her father, Edwin WaveULeigh, a retired Excise Officer, at
195 Cherry Orchard Lane.'! She was about thirteen years old
when Hockley met her and died in 1858 at the age of twenty.12

It was through her that Hockley received the Crowned Angel's
magnum ()jJus, Metaphysical and Spiritual Philos()jJhy; or the
amneaion withand influence ouer material bodies- by Spirits.

Hockley approached crystal or mirror scrying with an almost
religious awe. Indeed his experiments were to have a profound
effect on his own religious beliefs, turning him from a Unitarian
to a Trinitarian Christian with a firm belief in the mystery of the
Virgin Birth. Before use, the crystal or mirror had to be
consecrated with prayers and dedicated to the service of God.
Consecrated calls, again invoking the name of Christ, were to be
given three times to summon whichever spirit guide was
required. Once the Spirit's message had been received, a special
discharge was to be given three times, again invoking Christ and
his Angels, followed by prayers of thanks. Despite all the care
taken to avoid calling up evil spirits, they occasionally came
through and had to be speedily discharged (vide his report
'Raising the Devil', p. 129). Again, despite all the care taken,
even the Crowned Angel was not above giving Hockley the
required ceremonial for calling up very dubious spirits. As
Hockley took down verbatim what his speculatrix reported
seeing, what is remarkable is the quality and depth of
information received. It seems unlikely that a teenage girl with,
presumably, an average Victorian female's education, could have
invented the religious and philosophical information Hockley
transcribed.

Many seekers after arcane knowledge sought initiation into
Freemasonry, in the erroneous belief that knowledge of the
rituals of Freemasonry would set them on the path to
discovering the key to all knowledge. Surprisingly, Hockley did
not take this step until his fifty-fifth year, although some of his
contacts, professional, Spiritualist and occult, must have been
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Freemasons. The answer is possibly to be found in an extract
copied by Irwin from Hockley's 'Crystal MS NO.7'. Irwin
simply copied the answers received from the Crowned Angel
but it is easy to construct the probable questions. Hockley
appears to have asked the Crowned Angel's opinon as to his
becoming a Freemason. The answers are, to say the least,
surprising.

'I have a great objection to your being a fellow of a FM Lodge
unlessyou could at once becomea member of that sacred society
of which the Fathers are at Jerusalem.'

[Why?)
'It is not only folly but wickedness in joininga society who do

no possiblegood but a great deal of harm.'
[What is the sacred society?)
'They are followers ofthe Rosy Cross.'
[Where are they?]
'The Societyis in France and unless you went there and were

Installeda Brother youcould not possibly become one. Napoleon
the rst Emperor of France was a member of that Society.'

[What is their purpose/what do they study?]
'They study the occult sciences after an interview with an

invisible power, which they have at stated times. The Elders
travel to Jerusalem.'

[Where do they meet?]
'You have seen their place of meeting in the Crystal-it is in

the [blank] they then return to the rest of the Society with the
instructionsthey receivefrom the invisible agent-upon this they
act.They are not limitedto the wealthy forjean-jaques Rousseau
was one of its firmestsupporters. I willshowyou visions that will
tend to enlighten you, but in the meantime I hope you will not
join an English Lodge.'

Hockley either met an invisiblepower in France (the letters show
he had been to Paris), or chose to disregard his Guardian
Spirit's warning, for on 21 March 1864 he was initiated into
Freemasonry in the British Lodge No.8, then meeting at the
Freemason's Tavern, Great Queen-Street, London. He appears
to have taken a liking to the ritual of the Craft for as soon as he
had taken the Third Degree, of Master Mason, he became a
member of the Emulation Lodge of Improvement. This is a
Lodge of Instruction at which the ceremonies and the catechi
tical lectures of the Craft (in which the ceremonies, symbols and
emblems of the Craft are explained and moralized upon) are
rehearsed, the ultimate goal being the ability to render them by
heart and without error. His progress in British Lodge No. 8
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was rapid. Within fifteen months of his initiation he became its
Junior Warden and its Master in 1867, serving for the
customary twelve months. His proficiency in the ritual must
have been equally rapidly attained for he was a regular attender
at the Emulation Lodge of Improvement and served on its
Committee from 1866 to 1868, ceasing to attend after he had
installed his successor as Master of British Lodge.

His Lodge was, and still is, one of the nineteen London
Lodges having the special privilege of nominating each year a
Grand Steward for appointment by the Grand Master. The
Grand Stewards serve for one year and have the responsibility of
arranging the Grand Festival banquet held annually immediate
ly after the investiture of the new Grand Officers and the
re-installation of the Grand Master. Additionally they had to
cover the cost of the event, although a nominal ticket price was
charged, which made appointment as a Grand Steward an
expensive honour. In contrast to the usual garter blue silk-edged
and -lined apron and collar ofother Grand Officers, the Grand
Stewards, present and past, since 1731 had been permitted to
wear red collars and red silk edging and lining to their aprons.
Hockley was given the British Lodge nomination as a Grand
Steward in 1867 and was invested with his collar and jewel at
the Annual Investiture held on 24 April 1867. The Minutes of
the Board of Grand Stewards show him to have been a regular
attender, taking his full part in the arrangement of the Grand
Festival held on 29 April 1868. As a Grand Steward he was
entided to join the Grand Stewards Lodge. Formed in 1735,
and standing without number at the head of the Register of
lodges since 1792, the membership was limited to those who
had served the office of Grand Steward. Joining in 1867
Hockley became itsJunior Warden in 1875 and from 1877 until
his death was its Secretary. He was so assiduous in the
performance of his duties as Secretary that the members in 1885
voted unanimously to present him with a special jewel, as
Masonic medals are called, as a token of their esteem. He died,
unfortunately, before the jewel was finished, but as a mark of
their sincerity and as a lasting memorial to him the jewel was
completed, accepted by the lodge and ordered to be worn by
successive Secretaries, which it still is today.

Hockley, as the letters show, had a long professional
connection with Alnwick in Northumberland, spending three or
more weeks there each year. He came into contact with local
Freemasons and on 27 September 1870 was elected a joining
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member of the Alnwick Lodge No. 1167. His proposer and
seconder into this lodge reflect his life's passion and his
profession for the proposer, Henry Hunter Blair, was a printer
and bookseller and the seconder, Edward Thomas Turnbull,
was a local banker. Visiting the town only once a year he was
unable to take a full part in the lodge's affllirs, but he attended
when possible and remained a member for the rest of his life.

As an extension of his work in British Lodge No. 8 he was
Exalted into Royal Arch Masonry in the British Chapter No. 8
on 1 December 1865. The Craft and Royal Arch in England are
thematically and administratively linked, the latter being said to
be the completionof.the former. As with the Lodge he was a
regular attender atthe Chapter, taking minor offices but never
putting himself forward for· the Principal's Chairs, the three
Principals being the rulers of a Chapter. It is surprising that he
did not, because the Royal Arch is a much more mystical Order
than the Craft and, as such, would have had much more appeal
to Hockley. Many are put off taking office in the Royal Arch by
its rather daunting and complicated ritual, but Hockley, having
been a member of the Committee of the Emulation Lodge of
Improvement, certainly had a facility for learning ritual.

Surprisingly, in an age when new and 'revived' Masonic
degrees and Orders were proliferating, Hockley remained aloof
from them all; perhaps he was all too aware of the spuriousness
of the claims of antiquity of origin put forward by many of them.
More surprisingly, for a 'Rosicrucian', he had no contact with
the Societas Rosicruciana in Anglia (SRIA) until six years after
its formation, and then in a curious way. The SRIA had been
'revived' in 1865 by Robert Wentworth Little, and despite
claims by W. Wynn Westcott, in his official history of the
Society, that Hockley and K. R. H. MacKenzie had assisted at
its formation, the letters to Irwin clearly show that Hockley's
first contact with the SRIA was through Irwin's Bristol College
of which he was elected a member in 1872. It seems clear that
Irwin accepted Hockley as a true Rosicrucian Adept, for there
appears to have been no necessity for him to go to Bristol to be
inducted into the Zelator Grade of the SRIA.Upon his being
elected a member of the College, in absentia, Irwin. by post
advanced him to the VII Degree ofAdeptus Exemptus, the highest
grade Irwin could confer in his College. Hockley never attended
the Bristol College but was pressed by Irwin to prepare a paper
for them. He sent a copy of one of his crystal: experiments;
'Evenings with Indwellers of the Spirit World'. A verbatim
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account taken down exactlyas Hockley's seer reported it to him,
it does not appear to have gone down at all well with those
present at the Bristol College, when it was eventually read.

It was to be another three years before Hockley sought
membership of the Metropolitan (London) College, of the
SRIA, in 1875. Once elected, Hockley was not to be a regular
attender and never gavea paper. He did, however, exhibit at one
meeting the Rosicrucian certificate and diary of Sigismund
Bacstrom.P He had possibly stayed aloof from the Metropolitan
College because of his quarrel with and temporary dislike of K.
R. H. MacKenzie, who was Assistant Secretary-General and
was probably scheming.to gain control of the SRIA to make it a
more practical, magical Order. Additionally, from the evidence
of talks to the College printed in the Rosicrucian, Hockley would
have found little .to stimulate him at: their meetings. His
knowledge and experience were far greater than any of his
co-members. It is clear from his letter ofro March 1872 to F.
G. Irwin that he saw practical Spiritualism via the crystal as the
most important work to be undertaken by a true Rosicrucian.

It is difficult to establish what it was in Freemasonry that
appealed to Hockley. To a man of his sensibility the basic
principles ofCraft Masonry, Brotherly Love, Relief and Truth,
and the practice of ceremonies which attempt to instil in a
candidate a 'system of morality,veiled in allegory and illustrated
by symbols', would have had an attraction. To a certain extent
the Craft ritual is a means towards the same end that the
Rosicrucians were seeking: the perfection of man in the physical
world and the preparation for and contemplation of the eternal
world which will open to all mankind at the close of their
physical existence. It may also have been a part of his public
persona, the successful and respectable professional man en
joying membership of an eminently respectable society. This
would not, however, explain the assiduity with which he
attended to his Masonic duties, The Secretaryship of a Lodge,
as with that of any voluntary society, is a time-consuming and
often thankless task, and being honorary entails no financial
reward. Possibly Hockley needed to be actively involved rather
than simply a spectator on the sidelines. Perhaps the clarity and
orderliness of Masonic ceremonial and organization appealed to
his accountant's mind.

That there was a belief in a Rosicrucian tradition stemming
from the publication of the Manifestos in the early seventeenth
century is beyond doubt. Whether the movement actually
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existed, or whether the many personalities labelled Rosicrucians
believed themselves to be so, are questions too large to be
considered here. The Manifestos and the traditions built upon
them are capable of an almost limitless interpretation of their
symbolism, whilst the introduction of 'Secret Chiefs' was a
masterstroke permitting the most outrageous claims to be made
which could be neither proved nor disproved. English Rosicru
cianism was said to encompass Dr Dee, Robert Fludd, John
Heydon, Thomas Vaughan, William Backhouse and Elias
Ashmole-s-indeed anyone who had any interest or skill in
mathematics, natural science, astronomy, astrology, or alchemy.
By the nineteenth century the Rosicrucian idea was to.a great
extent a spent force in England but its. nineteenth-century
apologists •<;laimed for. ita major revivalist in the person of
EbenezerSibley, whose works were to be called in as evidence
of the continuing tradition. Sibley was to be quickly followed by
Francis Barrett, whose seminal work The Magus (1801), a
plagiarism of plagiarisms, greatly revived interest in astrology,
alchemy, and magical operations and was probably largely
responsible for the later nineteenth-century revival of practical
occultism. The tenuous Rosicrucian thread and the, later, belief
in a continuing Rosicrucian presence in England was given a
seeming veracity by the presence in England of Sigismund
Bacstrom with his certificate attesting. to his initiation into a
Rosicrucian group by the Comte de Chazal on 12 September
1794 in Mauritius. Godfrey Higgins' Anacalypsis (1836) was
claimed as a further proof of the continuing tradition. Higgins
stated that he had been invited to join a Templar and
Rosicrucian Order in London. Higgins was a Freemason and I
have no doubt that what he was referring to were the Masonic
Knights Templar and Rose Croix degrees. The latter is now the
18th degree of the Antient and Accepted [Scottish] Rite of
Freemasonry, which in Higgins' time did not exist as a coherent
Rite in England. The Rose Croix degree was generally worked
within Knights Templar Encampments and was variously
referred to as the Rose Croix, Rose Cross, Rouge Croix, Rosae
Crucis or Rosie Cross degree. Intensely Christian in content the
Rose Croix had nothing about it, even in Higgins' time or
earlier, to link it with the ideas or traditions of Rosicrucianism,
other than a very confusing set of alternative names!

In RitualMagic in England (1970) Francis King, without any
supporting evidence, claimed a definite line ofcontinuity from
Sibley to Barrett, then through. a pupil of Barrett's Magical
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Academy at Marylebone to Hockley. That Hockley knew the
works of Sibley is undoubted, copies bearing his signature are in
various libraries and he is known to have copied Sibley's MSS
for himself, and to have received copies done by other hands.
His knowledge of Sibley was enhanced by his working with
Denley, who purchased many of Sibley's books from Lacking
ton, who in tum had bought Sibley's library from his nephew, to
whom Sibley had left it in the hope that he would preserve it as a
working library. The ungrateful heir sold it within two months of
receiving it.

Hockley's connection with Barrett is explained in notes
copied by the late Gerald Yorke from Hockley papers in the
possession of the late John Watkins. Discussing The Magus,
Hockley wrote: 'The above which is an abridgment of the title
sufficiently gives the scope of the work which consists of an
unacknowledged compilation from other Authors. In fact, all
that is of real value is taken from Cfomelius] Agrippa & the
Clavis or Key to unlock the Mysteries of Rabbi Solomon, and an
ancient Work on Telesmata of great rarity which only exists in
MSof which, however, there are a large number of copies
extant. For compiling this book my late friend John Denley, the
Occult Bookseller of Catherine Street, lent Barrett the whole of
the materials, and my friend complained that Blarrett] never
recompensed him even with a copy. At the sale of Lackington's
stock in 18[18J Mr Denley bought the MS blocks, plates and
copyright, which were for several years in my possession.
Barrett, notwithstanding his professorship of Magic, lived and
died in poverty.'

Hockley knew Bacstrom both from his Rosicrucian certi
ficates and diary, which he owned, and from his contact through
the crystal. He may have known Higgins personally and certainly
knew his works. Whether this is proof of an actual and
continuous Rosicrucian presence in England I leave to others to
decide. That Hockley intimately knew their writings is true, but
reading other's books does not prove a Rosicrucian apostolic
succession.

That Hockley believed himself to be at least working within a
Rosicrucian tradition is shown in the letters to the Irwins. His
search for the Rosicrucian path to Utopia was not, however, by
the performing of complex magical rituals but by Spiritualism,
invoking the spirits of both Angels and his Rosicrucian
predecessors who had crossed the Great Divide. He believed, in
particular, that contacting spirits by means of the crystal and
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mirror was the means by which man's earthly knowledge could
be expanded to prepare him for the final journey in which
perfection would be completed and man's earthly and spiritual
goodness would be dissolved into oneness with the Godhead in
a perfect entity. His Spiritualist definition of Rosicrucianism is
perhaps the true explanation of his standing apart from the
SRIA, which has alwaysbeen a forum for the discussion ofideas
and has never involved itself in practical experiments,whatever
its members may have indulged in outside its meetings. Those
members of the SRIA who were drawn more towards practice
rather than theory later joined the Golden Dawn. Hockley's firm
belief that the Rosicrucian path lay through the crystal would
probably have met with little support amongst the generality of
the SRIA's membership.

Hockley is claimed as a member of another very shadowy
Rosicrucian group, which 'may have formed the model for the
Golden Dawn: the Fratres Lucis, also known either as the
Brotherhood of the Cross of Light or the Order of the Swastika.
The Fratres Lucis had its origins in 1873 when between 31
October and 9 November Count Cagliostro, by means of
Herbert Irwin and the crystal, gave to F. G. Irwin the history
and rituals of the Order.. Cagliostro informed Irwin that the
Order had originated in fourteenth-century Florence, from
whence it spread to Rome, Paris, and Vienna. Among former
members were, he claimed, Vaughan, Fludd, the Comte de St
Germain, Mesmer, Martinez de Pasquales, Swedenborg, and
Cagliostro himself. The objects of the Order were the study and
practice of 'natural magic, Mesmerism, the science of life and
death, immortality, Cabala, alchemy, necromancy, astrology and
magic in all its branches'. Not content with claiming Cagliostro
as his source, Irwin in a letter of 1874 to Benjamin Cox of
Weston-Super-Mare, his Fidus Achatesin matters Masonic and
occult, stated that he had in fact met with the Fratres Lucis in
Paris and that fifteen years earlier there had been only
twenty-seven members in the whole world; he added that 'all
members were bound to keep [their] immediate Chiefs posted
of all [their] movements'. Surprisingly, or perhaps not so, this
links in with the Crowned Angel's comments to Hockley when
questioned about Freemasonry; presumably the Society in
France, referred to therein, was the Fratres Lucis.

How often, if ever, the Fratres Lucis met is not known. It has
all the apperance of being another Order, organized by Irwin
and MacKenzie,. which existed in great detail on paper, was
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extensively discussed by letter, but was never actually worked.
The only proven members were F. G. Irwin, K. R. H.
MacKenzie, Benjamin Cox, and Hockley. W. Wynn Westcott
appears to have attempted to join but was refused. Capt. E. J.
Langford Garstin (a member of a. successor Order to the
Golden Dawn), writing to the late Gerald Yorke in 1950,
explained that 'Hockley, MacKenzie and Irwin all disliked and
mistrusted S. A. [Sapere Aude, Westcott's Golden Dawn
motto], which is why he was refused admission to the Fratres
Lucis."" Perhaps this refusal was the spur to Westcott
concocting the Golden Dawn. In the extant Irwin letters
Hockley never refers to the FratresLucis, which seems a little
odd unless there are letters missing from the sequence. The
evidence for his membership comes in a letter from Benjamin
Cox to Irwin on 15 December 1885 in which he laments '... I
was very sorry to hear of the death of Bro. Hockley. There is
now one member less of the Order of ~ .. .'

Whatever we may think of Rosicrucianism, Spiritualism or
the ocult, it is very clear from his letters, writings, and evidence
to the London Dialectical Society that Hockley firmly believed
in what he was doing and that he was working in the Rosicrucian
tradition. Unlike many of his contemporaries, however, he
preserved his critical faculties and distinguished between true
followers, charlatans, sensation seekers, and the merely gullible.
A firm belief in the potential for good in his crystal experiments
did not close his mind to the equal potential for misuse and evil.
It was this belief that deterred him from experimenting with
other magical ceremonials. As he pointed out to Herbert Irwin,
the danger in magical operations lay in the errors brought about
by not taking the time essential to make careful preparations.
Successful and danger-free magical operations required not
only great knowledge of the occult but also the freedom of time
and action availableonly to those free of the necessity of working
for a living. Magical operations were certainly not for the
dabbler.

The claims that Hockley was a progenitor, member, and even
author of the rituals of the Golden Dawn remain unproven (but
see Part 2). There is little doubt that the Golden Dawn came
from the fertile brain of Dr W. Wynn Westcott. Conveniently
for Westcott, Hockley, MacKenzie, Eliphas Levi, and the Revd
A. F. A. Woodford were all dead by 1888 when the Golden
Dawn began to emerge. My own opinion is that Hockley, having
avoided contact with the group practice of magical rituals, would
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have also avoided the Golden Dawn, the more so in his last few
years when illness and exhaustion plagued him. That he might
have had an indirect effect on the Golden Dawn is more
plausible. He would have at least known of Westcott through
orthodox Masonic channels, and more probably through his
connection with MacKenzie, Irwin, and the members of the
Societas Rosicruciana in Anglia. There may also have been a
link through the residence of both Westcott and the Everitts at
Hendon, because Hockley appears often to have visited the
latter. Westcott may have had access to Hockley's library during
his lifetime and may have acquired some ofhis manuscripts after
his death. The only plausible connection between Hockley and
the Golden Dawn would be that Westcott (or Mathers) based
the original cyphermanu5cript and rituals of the Golden Dawn
on material culled from Hockley's manuscripts.

NOTES

1 The copy of Uranoscopia had been given to him by Denley on 5
January 1833 and is now in the Library of the Wellcome Institute for
the History of Medicine.

2 Letter to Herbert Irwin.
3 Denley is the 'Dr D .. .' referred to by Bulwer Lytton in the

introduction to his novel Zanoni. The evidence for Hockley's having
workedfor him comesin TheGreat Secret anditsunfoldment in Occultism
... by a Church of England Clergyman [RevdC. M. Davies] (London,
1895), and the Redway catalogue of Walter Moseley's Library, item
No. 308.

4 The Great Secret . . ., pp. II2-14.
5 His obituaryappears in the issue of Lightfor 28 November 1885.
6 William Eglinton,Spiritualistmedium who specialized in physical

manifestations, particularly the appearance of messages on slates.
7 The account was published in The Rosicrucian for May 1873 as

Philosophical and Cabbalistic Magic.
8 A. E. Waite, The Brotherhood of the Rosy Cross (London, 1924),

P·569·
9 Redway, List of Boofs chiefly from the Library of the late Frederick

Hockley, Esq. [c. 1887].
10 Redway, A Catalogue tifa Portion t/the Valuable Library of thelate

Walter Moseley Esq. [1889].
II Information from 1851 Census Return.
12 Her death wasannounced in the Croydon Chronicle for 2 October

1858.
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(3 See R. A. Gilbert's notes on the manuscripts (pp. 26-9).
Bacstrom's original certificate and diary later belonged to the
Theosophical Society but were destroyed in a fire towards the end of
the last century.

14 Information quoted from Ellie Howe's The Magicians of the
Golden Dawn (1972, reprinted 1985).
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SECRET WRITING: THE
MAGICAL MANUSCRIPTS OF

FREDERICK HOCKLEY

FREDERICK HOCKLEY first made known the existence of his
crystal-gazing manuscripts in l869, when he gave evidence
before the Committee of the London Dialectical Society during
their investigation into Spiritualism. He told them that 'I have
thirty volumns, [sic] containing twelve-thousand answers
received in this way [i.e,via the crystal and mirror] which I keep
carefully under lock and key.'! What remained unknown was
that in addition to the crystal-gazing records he had transcribed
large numbers of manuscripts on alchemy, divination, the
Qabalah, ceremonial magic, and Rosicrucianism; many of them
illustrated with exquisite coloured and illuminated drawings,
and all neatly rubricated. He also possessed a fine library of
printed books on the occult, a library which leading spiritualists
hoped would be preserved intact after his death.e Both
manuscripts and printed books were acquired, however, by the
enterprising occult publisher, George Redway, and ultimately
dispersed by way of a catalogue prepared by his young and
underpaid assistant, Arthur Machen.'

Machen enjoyed his work hugely, and added to the catalogue
a delightful advertising puff in the form of a pastiche on the
Adventures ofDonQuixote.4 In this 'grand and diverting scrutiny
made by the Priest and the Barber in the Library in York Street'
Hockley's manuscripts are described: the barber finds 'a whole
nest of curious books, and all engrossed by hand, and painted
and adorned with figures, but as easy to read as print' (p. 8), but
the priest turns away from them when he discovers inserted in a
copy of TheKeyofSolomon theKing, 'a Relation of an Interview
with a Spirit, showing how a man conjured a demon to appear
and how they spoke together' (p. 9). his tempting to think of this
manuscript as being carried off by MacGregor Mathers-he did




